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b Hizb ut-Tahrir

Hizb ui-Tahiir is a political party whose ideology is Istam. so postitics 1 ity work and Islam
i its ddeotogy It works within the Ummah and 1ogeiher with her. so that she adopts Islam
as her cause and is led 1o testore the Khilafalh and the ruling by what Allah (swiy revealed,
Hizb ut-Tahrir is a political group and not a priestly one. Nor is it an academic. educational
or a charity eronp. The Islamic thought is the soul of iis bodv. its core and the secret of its
fife.
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2. The Reasons for the Establishment of Hizb ut-Tahrir

Jizb ut-Tahrir was established i response 1o the saying of Allal (swi),

“Let there be among yvou a group thal invites to the good, orders what is right and forbics
what is evil, und they are those who are successful " [TMO 3-104]

Its purpose was to revive the Islamic Ummah from the severe decline that it had reaclied.
and o Hberate 1t from the thoughts, systemy and laws of RKafr, as well as the domination
and influence of the Ko states. e also aimy o restore the Islamic Khilafal State so that the

I
rubing by what Allah 5wt revealed returus.
2.4 The Legal Obligation of Establisking Political Parties.

{a) The establishment of the Party In response io the saying of Allah (swi), “Lef there be
apong you a groyp ... s because Allah (swi) has ordered the Muslims in this verse that
there must be among them a stractured group which should perform two duties: Firsthy, to
nvite to the good, Le. to mvite to Islam: and secondly, to order what i right and forbid
what Is evil.

This order to establish a stractured group is 4 request. However, there is a conjunction to
the effect that this 1s & decisive request (command), because the work of the structured
group, as defined in the above verse (inviting (o Islam, ordering what is right and
forbidding what is evily. is an obligation upon Muslims: they have to perform it as
confirmed in many verses of the Qur'an and the ahadith of the Messenger of Allah (saw)
which indicate that. ‘

hie Messenger of Allah (saw) said. “By Him in Whose hand is my soul, vou must order
what is right and forbid what is evil, otherwise Allah will be about to send His

punishment upon veu. And then if vou pray to Him (to ask Him}, He would not
answer you,”

- This hadith of the Messenger of Allih {(saw) Is a conjunction showing that the request (in
the above verse) is decisive. and the order is an obligation.

(b) The fact that this struciured groug is apolitica! party is undersiood by the verse when it
ks the Muslims to forn from themselves a group. and that the work of this group is

detined 1o 'be inviting (o Islam, ordering what is 1

i
i

ight, and forbidding what is evil,
 Carrying out the duty of ordering what is right and forbid what is evil includes ordering the
i x‘giers to-do what is risht and forbidding them from what is evil. This aspect, which means
faking the rulers o task and giving them. advice is most important, and this work is
peiftkai; itis one of the most important political actions and one of the main tasks of
political partics. The verse then indicates the obligation of establishing political parties.
However, the verse mnposes the constraint that these political parties should be Islamic,
?}ecause the task of these parties, as defined by the vers
15 right and forbidding what is evil
performed exeey

5

¢ s inviting to Islam, ordering what
. according to the laws of Islam, which cannot be
Stby the groups and parties that are Islamic.

An stamic paity is that which is established on the Islamic ‘augeedah, adopis the islamic
?mu?ﬁf& laws and solutions. and follows the method of the Messenger ol Allah (saw).
herefore, it is not alfowad for Muslims to form groups on a basis other than Islam as a
t}mugh’g and method, because Allah (swt) has ordered them not (o do this, and because
; AL3s the anly correct ideology in the world. It is a universal tdeology that agrees with
AUNAn nature, and deals with human beings as human beings. So Islam deals with man’s

¢ needs, and organises them and their satisfaction correctly, without
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suppressing them or allowing them free reign, or allowing one instinet fo overconre
another, Inswn_ it is a comprehensive ideology which organises life"s affairs.

{0} Allah (swi) has made it imperative for Muslims 1o restrict themselves only o Islam and
its laws, whether organising their relationship with their Creator. such as the rles of beliefs
and ritual worships, or with themselves, such as the rules of morals, food and dress or with ¢
others such as the rules of transactions and fegislation.

Allah (swit) has also obliged Muslims to implement Istam thriughout all of 1ife™s affairs. 1o
rule with Istam and 1o make their constitution and their varions laws on the basis ¢
Shari’alr rules which are derived from the Book of Altah (swi) and the Sunnah of Fhis
Mussenger (saw). Allah (swi) SAYS,

Vdnd rude benveen them by whoar Allah hes revealed and Jdo not fottene their whims awor
fromi the Trith swhich came o vouy [TMOY 5487
¥ { & /

“And yide between then by what Allah has revealed, and do not follow their whims. and
heware thar they temp You away fron eveir some part of what Allad hos revealed i you”
[TMO) 5-49]

Allah (swi) considered not raling by [slam as an act of Kaufr. Atlah {swi) Says,

Cdnd those who do not rule by what Allah has revealed, they are disbelicvers.™ [TMO) .
5:44]

ldeologies other than Tslam, fike Capitalism and Communism (which includes Socialism),
are corrupt ideologies which contradict human nature and are man-made. Their corruption
has become evident, their defects apparent, and they conteadict Islam and its laws. so their
adoption is prohibited. Embracing and calling for them is prohuhited and 1o esiablish groups

g€

on their basis is also prohibited. Therefore. when Muslims establish groups it must be on
the basis of Islam alone as a thought and method, and it is prohibited for Mushims 1o
establish groups on the basis of Capitalism, Communism, Socialism, Nationalism.
Patriotism, Sectarianism or Freemasonry. Thus, it is prohibited for Muslims to establish
Communist, Socialist, Capralist, Nationalist, Pairiotic. Sectarian or Masonie parties or 1o
associate themselves with such parties or 1o promote them. since i ey are Kyfi pariies
which call for Kufr. Allah (swi) says,

CAnd whosoever seeks a deen other than Istamy. it will never be accepted fran fiim, and in

thehereafter he shall be one of the Tosers.” [TMQ 3:85)

And the above verse states, “invites 1o the good”™ [TMOQ 3:104] ie. to Islam. And the
Messenger of Allah (saw) said, “Whoseever does an action which is not according to
our order (i.e. Islam), it is rejected.” And he (saw} said, “Whosoever ecalls for
‘asabiyyah (tribalism) is not one of us,”

{d) The revival of the Islamic Ummah from the decline that she has reached. and her
fiberation from Kufi thoughts, systems and laws, and from the domination and influence of
the Kufr states - all this must be achieved by raising her mtelectually through e
fundamental and comprehensive change of the thoughts and coneepts that Jed to her decling
and by bringing about within her the Islamic thoughts and coneepts, and by shaping her
attitude towards life solely according to the thoughts and laws of Istam.

The matter that led to this shocking decline, which does not befit her, is the severe
weakness that oceurred i the minds of the Muslims in their understanding  and
performance of Islam. This was due o a number of factors that obscured the thought and
iethod of Islam from the time of the 2nd century after hijrah until now. These obscuring
factors resulted from many things, the most prominent of them bemg:

)
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1. The influx of Hindu, Persian and Greek philosophies, and the endeavours of some
Muslim philosophers to reconcile these philosophies with Isfam despite the complete
contradiction hbetween them.

. The scheming of malicious people against Islam who promoted certain thoughts and
rules that are not from Istam, in order 1o defame it and deviate Muslims away from: it,

3. The negligence in using the Arabie language in understanding and detivering Islam,

and its detachment from Islam in the 7th century AH. i spite of the fact that Islam
camnot be understood without the Arabic languaze. Moreover, the deduction of new
laws for new situations and issues through fjtihad cannot be achieved without the
Arabic language.

B2

The mizstonary, culteral and then the political invasion from the time of the 17k century
CE launched by the Western Kufi states who wanted to distort the Mustims’ understanding
of Islam and distance them from it for the purpose of demolishing it.

(e} A number of attempts and movements, Islamic as well as pon-Islamic. arose in order @

revive the Mustims, but all of them failed They could neither revive the Muslims nor stop

their severe decline. The cause of the failure of these attempts and: the groups which were
established to revive Mushims with Islam was due to a variety of yeasons: these were as
follows:

L. The absence of an accurate understanding of the Islamic thought in those peaple who
took up the duty of reviving the Muslims. This is because they were influenced by
certain obscuring factors. They used to call for Islam in a general undefined manner,
without defining the thoughts and rules with which they sought fo revive the
Muslims, to solve their problems. and to apply, This was because of the lack of
clarity of these thoughts and laws in their minds. They made the situation the source
of their thinking, from which their thought was produced. and they tried to interpret
Islam and explain it using meanings which its te

s forbid. They did 50 as fo agree
with the existing situation even though it contradicted Islam. They did not make the
situation the subject of their thought so as 1o chanpe it according w Islam and iis
faws. Instead. they called for liberty and democracy, and the Capitalist and Socialist
systems and understood them to be from Islan, although they torally contradict with
i,

Z. The absence of an accurate and clearly defined method by which the Islamic thoughts

and laws are implemiented. The groups and individuals conveyed the Islamic idea in

an improvised way and in a manner which was surrounded with ambigwily. They
visualised the revival of Islam through the building of mosques and publishing of
books, or by establishment of welfare and co-operative organisations, or by moral
cducation and reformation of individuals: whilst ignoring the corruption of the
society and the domination of Kyfr thoughts, laws and systems upon it They thought
that the reformation of society is achicved by reforming

its individuals, despite the
fact that its reformation s enly achieved by reforming ils thoughts, emotions and
systems, which would lead to the reformation of the individual members of the
society, because soc is not composed of a set of individuals alone. but is
comprised of individuals and reiationships. Le. individuals. thoughts, emotions and
Systems. This was exactly the way that the Messenger of Allah (saw) worked 1o
change the jahili society into an Islamic society. He started work 10 change the
EXisting creeds to the thoughts of the Islamic “ageedah. and to change jafili thoughts,
Sotcepts and waditions o Iglamic thonghts, concepts and laws, and hence change the
People’s emotions from attacliment to Jaluli creeds. thoughts and traditions to
altachment with the Islamic ‘ageedah and with the thoughts of Islam and its laws.
This oceurred until Atlah (swt) facilitated to him the transformation of the society in
Madinali such that the great mass of the population in Madinah came to embrace the

creed of Istam and adopt its thoughts, coneepts and rules. Then the Messenger of

7
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Allah (saw) and his Companions migrated o Madinah affer concluding the second
pledpe of “Agabah, whersupon he began to apply the rules of slam and by this he
established the Islamic society.

Other movements carried the Tslamic thoaght by material means and endorsed the taking up
of anms. They, however, failed 1o differentiste between Dar al-Islam and Day al-Kufr.
They also did not understand the difference between the manner of conveving the do wah
as opposed to changing the evil within these two different situations. Today we five within
Der al-Kufr because everywhere around us the rules of Kufi are apphied, and 1 this respect
society resembles Makkah at the thne when the Messenser of Allah {saw} was seni by
Allah (swr). Therefore, conveying the call to Islam in this situation must he performed
throvgh da wak and political action and not by material means. This is in sccordance with
how the Messenger of Allah (saw) conveyed the do wal in Makkah, where he restricted his
work 1o the do wah to Islam and did not resort 16 material means, The aim in the carrent

situation is not to change a ruler who rules by Kefr in Dar aol-Jstan the aini is sather to
change the whole of Dar al-Kufr, including its thoughts and systems. Its changg isachieved
by changing the thoughts, emotions and systems prevaibing in it as the Messenger of Allah
{saw) did in Makkah,

Win Daw al-stam, which is ruled according 1o the revelation of Allah (swi). its rler rufed
with clear Kufr- then the Muslims must forbid it so that he reverts back 1o ruling according
to Islam. In case he does not repent, it becomes imperative upon the Muslims to take up
arms agaiust him to force him to revert to ruling with the revelation of Allah {swi). This is
the correct way described in the hadith narrated by “Ubada ibn as-Samit, “...and that you
must not dispute the rulers’ right to govern until you see clear {open) disbelief upon
which you have proof from Allah.,” And it is explamed in the hadith narrated by “Auf ibn
Malik i Imam Muslim’s hook that the Messenger of Allah (saw) was asked by his
Companions, “Should we noi face them {the rulersy with the sword?” The Messenger of
Allah replied, “No, so long as they establish safoal amongst you.” The establishmen: of
salafi w this hadith is in fact an indication of ruling by Islun. These two ahadith are
concerned with the 1zking to task of the Mushim ruler in Dar of-Islam. demonstrating the
manner of his questioning and the circimstances surrounding the use of material power to
oppose the emergence of clear {open) Kufi in Dar al-Islam when previously it was not
there,

th As for the need 1o work 1o restore the Khilafah State. and thereby 1o rufe by what Allah
(swi)has revealed, this is because Alah (swt) has obliged Muslims (o restrict themselves o
all the rules of the Sharial, and He (swt) made it obligatory upon them to govern with His
(swity revelation. This would not be possible unless there exists an Islamic State and a
Khaleefah who applies Islam upon the people.

Since the Khilafah was demolished afier the First World War, Muslims have been living
without an Islamic State and without an Islamic rule. Therefore, the work for the
restoration of the Khiflalh, as well as the rule by what Allah (swi) has revealed is a
decisive obligation that Islam imposes upon all Mushims. It is an unavoidable obligation
{with no option, or complacency). Any neglect in performing this duty is a preat sin, for the
committing of which Allah {swi) punishes severely. The Messenger of Allah {saw) said.
“Whosoever dies without having a buy ‘ah (pledge of allegiance to the Khaleefah) upon
his neck, dies a death of jahiliyyah.”

And a failure to observe this duty is a negligence of one of the most important commands .

of Islam, since the execution of Islam depends upon this command. Even establishing Islam
in the course of life depends upon it and, ‘Whaiever is necessary: 1o accomplish an
obligation is itself an obligation.”
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Therefore Hizb ul-Tahrir was established and its formation was based on the lslamie
‘ageedah. 1t adopted those concepts and rules of Islanr that are required to mmplement its
i, 1t has aveided the shortcomings and the causes that have led 1o the failure of the
movements that were established 1o revive Muslims by Islam. The Party understood
intellectually and profoundly the idea and method from the Our’an, Sunnah, Gma® of the
Sahabah and Qiyas (analogy). It took the sitation as a subject for its thought so as o
change it according to the rules of Islam. [t commited itself” with the method ot the
Messenger of Allah (saw) in his work to convey the do wah w Makkah till he established
the State in Madinah. The Party made the ‘ageedah, its thoughts and laws the affiliation
that binds together its members.

Tt therefore <eserves that the Ummalt emibrages ¥t and proceeds with i in fact the Ummah
must embrace it and proceed with it because it is the only party that digests s idea,
Foresecs its method, understands its issue, and commits itsell to follow the seeraft of the
Messenger of Allah (saw) withoul any deviation from it and without letting anything

"

dissuade it from achieving Hs aum,
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3. The Aim of Hisb ut-Tahrir

s aim is 1o restme the Islamic way of life and to convey the Islamic do walk to the world.,
This objective means bringing the Muslims back to ltving an Islamic way ol life n Dar al-
Istarm and. in an Islamic society such that all of life’s affairs in society are admimistered

according to the Shari’ah rules, and the viewpoint in it is the haia! and the Irarcon wider the

shade of the Islamic State. which is the Khilafah State. That state is the one in which
Mushims appoint a Khaleefal and give him the bay ol 1o listen and obev on condition that
he riles aceording 10 the Book of Allaft (swt) and the Sunnah of the Messenger of Allah
(saw) and op condition that he convevs Islan as a message
and jhad.

The Party, as well. aims at the correct revival of the Ummah Hzmwh enlightened thought.
It also sirives 1o bring her back to ber previous might and glory such that hu wmls the
reins of initiative away from other states and nations. and retuins o Eecr rightful s the

first state in the world, as she was in the past. when she governs the world aawra%mg to the
laws of Islam.

bace

It also aims 1 bring back the Islamic guidarice for mankind and to lead the Ummah inte a
struggle with Kufr. its systemns and its thoughits so that Islam encapsulates the worki.
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4. Membership in Hizb ut-Tahrir

The Party aceepts Mustim men and women as its members. regardless of whether they are
Arab or non-Arab, white or coloured, since it is a party for all Muslims. [t invites all
Muslims to carry Islam and adopt its systems regardless of their nationalities, colours and
madhahib (Schools of Thought), as it looks to all of them according 1o the viewpoint of
Islam.

The method of affiliating the people to the Party is through their embracing of the Islamic
‘ageedad, thelr maturity in the Party culture, and by their adoption of the thoughts and
opinions of the Party. The person in question imposes himsclf on the Party, when he melts
into it, and when the dowak interacts with him and he adopts the thoughts and the goncepts
of the Party. So the affiliation that binds together the members of the Party 1s the Islamic
‘ageedal and the Party’s culture which eriginates from this ‘ageedakh. The women’s circles
i the Party are separate from the men’s circles. Women's circles are supervised by either
thewr hushands, relatives who they cannot marey o by other women.
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5. Hivbh wt=-Tabhrir’s Work

The work of Hizh ut-Tahriv is 1o carvy the Islamic da wakr inorder 1o change the sitnation
of the corrupt society so that it is transformed nto an Istamic society. It aims to do this by
frstly changing the society’s existing thoughts o Blamic thoughts so that such thouglits
become the public opinion among the people. who are then driven to implement and act
upon theny. Sccondly the Party works to change the emotions in the sociely uniil they
hecome Islamic emotions that accept only that which pleases Allab (swiy and rebel against
and detest anyithing which angers Allah {(swt). Finally, the Party works to change the
refationships in the society wnul they become Islamie relationships whicl proceed in
accordance sith the laws and solutions of Islam. These actions which the Party performs
are political actions, sinee ey relate to the affans of the people in accordance with the
Shari"al rales and solutions, and politics iy Islam s looking after the aftairs of the people.
erther i opinion or i execution or both, according to the laws and selutions of Islam.

What is manifested in these polivical actions is culiuring the Ummah with the Islamic
culture 1y order to melt hey with Islam and to cleanse her of the corrupt creeds. false
thoughts and erroneous concepts including the influence of Kufr thoughts and opinions.

What is also manifested in these political actions is an intellectual and political struegie.
‘The mamfestation of an intellectual struggle is through the strugsle against the thoughts
and systems of Kugfi 1 1s also manifested i the struggle against false thoughts, corrupt
creeds and erroneous concepts by demonstrating their corruption, showiig thew errcr and
presenting clearly the verdict of Islam concerning them.

As for the political strugele. It is manifested in the stugele against the disbelieving
imperialists, w0 delver the Ummab from their domination and fo liberate her from their
influence by uprooting thewr imellectal, coltural, political, economic and military roots
from all of the Muslim countries,

he political struggle also appears in challenging the rofers, revealing their treasons and
conspiracies against the Ununah, and by taking them to task and changing thew if they
denied the rights of the Ummah. or refrained from performing their duiies towards her, or
ignored any matter of her atfairs, or viclated the laws of Istam.

So all the work of the Party s political, whether it is in office or not. ltg work is not
educational, as 1t 1s not 4 school, nor is its work concerned with giving sermons and
preaching. Rather s work is political, in which the thoughis and laws of Islam are
presented in order to act upon them and to carry them so as to establish them in life's
affairs and in the State,

The Party conveys the dawah for Islam so that it is implemented, and so that its ‘ageeduh
becomes the foundation of (he State and the foundation of its constitution. and. canons. This
is because the Islamic ‘ageedah is a rational creed and it is a political doetrine from which
originates a system that deals with all of man’s problems, whether they are political
economic, cultural, social or any other issie for that matter.
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6. The Place of Hizb ut-Tahrir’s Weork

Although Islam is a universal ideology. its methad does not, however, allow one to work
for it universally from the beginning. It is necessary, however, to invite to it uiversally,
and make the field of work for it iw one country, or a few countries, until it 15 consolidated
there and the Islamic State is established,

The whote world is a suitable Jocation for the Islamic dawah. But since the people in the
Muslin countries have already embraced Islam, it is nocessary that the da wah staris there.
The Agabieountries arethe most suliable loeation 1o start carrving the do el because these
countries, which constitute part of the Muslim world, are inhabited by people who speak
the Arabic language, whicly is the language of the Quran and hadith, and 15 an essential
part of Islam and a basic element of the Islamic culiure.

The Hizb beean and started to carry the da wah within some of the Arab countries. [t then
proceeded to expand the delivery of the da 'wah natirally wntil it began to function in many
Arabcountries and also in non-Arab Mushim countries as weil

fwd
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- Adoption in Hizb ut-Tahrir

After study. thought and investigation about the cirrent situation of the Ummah and about
what state it had reached. and the situatu)n at the time of the Messenger of Allah (saw). and
the time of the four Khulafa'a ar-Rashidun and the time of those who followed them. and
referring 1o the seerah and the method by which he (saw) had carried the de wah froms the
moment e had started until he had established the State in Madinah: and after studying the
way that he {saw} functioned in Madinah and by referring o the Book of Alab (swi), and
the Sunnah of Hss Messenger (saw) and (o what they indicated of the Iima™ of the Sahabah
and Qivas. and the culightened opinions of the S habaly and thetr followers. and the
optiions of the mujiahideen, atter all this Hizb ut-Tahrir then adopted thoughts. epinions
and laws related to the idea and method. They are but Tslamic th mﬂh{x. opinions and rules.
nothing of which Is un-Islamic, nor are they affected by anvthing un-Islamic: rather they

are- nothing but Islaniic and they do not depend upon anything uth&, than the sources of

Islam. The Party resorts to thought in concluding these thoughis, opinions and rufes.

The Hizb adopred the thovehts, rules :md opinions that are necessary for it to proceed in the
work 1o resume the Islamic way o
through the establishing of the Khil

life and 1o carry the Islamic da'wah to the world
afah State and appointing the Khaleefah.

The Party enclosed all that it adopted and what was issued by it of thoughts, rules and
opinions in its books and in its many leaflets which it published and issued to the people

These are E 1 bouks whieli the Party has issued:

® e Systen of Islam

-

I
}u,} tling Svstem of Islam
e The Economic Svstem of Islam
Te ‘xm il System of Islam
he Party Structure
he ( eneepts of Hizh oi-Tahrir
he Islamic Staie
hie Istamic Personality (in three volumes)
» Pobitical Concepts of Hizb ut-Tahrir
e Political Views of Hizb ut-Tahtir
» Introduction to the Constitution
e The Khilatah
* How the Khilafah was Destroyed
The Penal Code
The Rules of Evidences
e Refutationof Marxist Communism
& Thought
& Presenceof Mind
s ‘The Islamic Thought
¢ The Refutation of the Theory of Liability in Western Law
& A Warm Call
¢ The Ideal Economic Policy
* ‘the Treasury in the Khilafah Srate

T
I
I
s ]
i
iy
i
I

The Party has also issued thousands of leaflets, reminders and intellectual and political
booklets.

When the Party carries these concepts and rules to the people, it carries them political by, ie.
it carries these concepts to them so that the people adopt them, act upon them and carry

14
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them 1o establish them in government and in fife's affairs. This is because it is a duty upon
them as Muslims, as it is a duty on the Party as an Islanic party, and its members ag
Muslims,

The Party depends in its adoption of the Tslamic thoughis
revelation of the Qur’an, the Sunnah. lima™ of the Sahabah a
sources arc the only sources whose proof has been conf

and rules solely upoir the
nd Qiyas, because these four
irmed by definite evidence.
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8. The Method of Hizb ut-Tahrir

The method adopted by Hizb ut=Talrir 1o convey the doweh is Shari®sh Law devived from
the seerah of the Messenger of Allah (saw) in his performance during the convevance ol
the dawah. This is so because it is obligatory 10 follow him. as Allah (swi) says,

“Surely, in the Messenger of Aliah, s the best example for those who believe in Allah and
the Least Deay ond vementber dllal ofion.” [TMO 33:21]

ey i vou fove dilak follove me, Allah will fove you and Jorgive yvou your sins. ™ [TMO
3:317

“Whatever the Messenger gives vou wake it, and whatever he forbids vou abstain from it~
JIMY 59:7)

There are many other such verses which dencte that following the Messenger of Allah
(saw). taking him as an example and taking all aspects of the deen from him is obligatory.

smee the Muslims nowadays hive in Dar al-Kufr. because they are governed with laws
other than the revelation of Allah (swi), so their land resembles Maklah where 1he
Messenger of Allah (saw) was first sent as o Messenger. Therefore, it is necessary to take
the Makkan part of the Messenger of Allah’s seerah as an example in conveving the
der wah,

By studying the life of the Messenger of Allah (saw) in Makkah until he (saw) had
managed to establish the Islamic State in Madinah, it is evident that he {saw)y went through
clearly defined stages, in each of which he (saw) used to perform specific clear actions. So
the Party took from that the method of action, the siages of its action and the deeds which it
has w perform during these stages in accordance with the deeds which the Messenger of
Allah (saw) performed during the stages of his work.

Based on this, the Party defined its method of work into three srages:
® The First Stage: The stage of culturing to produce people who believe i the idea

and the method of the Party, so that they form the Party 2roup.

* The Second Stage: The stage of interaction with the Ummah, 1o let the Ummash

embrace and carry Islam, so that the Ummah takes it up as its issue, and thus works to

establish it in the affairs of life.

The Third Stage: The stage of establishing government, implementing Islam

generally and comprehensively, and carrying it as a message 1o the world.

The Party started the first stage in al-Quds in 1372 AH (1953 CEy under the leadership of
its founder, the honourable scholar, thinker, able politician. gadi in the Court of Appeals in
al-Quds, Taqivddin al-Nabhani {may Allah’s mercy be upon him). In this stage, the Party
used o make contact with the members of the Ummal. presenting to them, on an
individual basis, its idea and method. Whoever aceepted the basie idea, the Party would
organise for him intensive study in the circles of the Party, so that he becamie purified by
the thoughts and rules of Islam adopted by the Party and thus in the process became an
Islamic personality. Thus he interacts with Islam and enjoys an Islamic mentality and
Islamic emotions leading him to start to carty the du'wah 1o the people. When a person
reaches this stage he impresses Wimself on the Party and thus becomes a member of it. This
1s theoway in whicl the Messenger of Allah (saw) had acted in his first stage of the da wah.
which continued for three years, by mviting people individually and presenting to them that
which Allah (swt) had revealed to him (saw). He gathered together secretly those who
believed in him on the basis of this deology. He was concerned to tcach them Islam and
read 1o them from what was revealed and was being revealed to him until he had melted
them with Islam. Tle used to meet them secretly and teach them in places hidden from the
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eyes of the people. They also used to perform their worship in disguise. Eventually, the
da'wah for Islam spread in Makkah, and people started to talk about it and began to enter
Islam in groups.

At this stage of the da 'wah, the Party focused its attention on building its body. increasing
its membership and culturing the individuals in tts circles by the concentrated Party culture
until it had managed to form a party structure from people who were melied by Islam, and
who had adopted the thoughts of the Party and had interacted with these thoughts and
conveyed them to the people. After the Party had managed 1o form iis structure and society
had become aware ol it, recognised it and its thoughts and what it was calling for, the Party
moved to the sceond stage.

Fhis stage is the interaction with the Ummah to make her carry islam and (o establish in the

Ummah the common awarcness and the public opinion over the thoughss and the rules of

Istarn adopled by the Party. so that she adopts them as her own thoughts and strives 1o
establish them i life, and proceeds with the Party in the work 1o establish the Khilafah
State and fo appoint the Khaleefah in order to resume the Islamic way of life and carry the
Istamic da wad 1o the world

by this stage the Party developed its activitics from only approaching individuals to also
tulkinu to'the masses collectively. In this stage it used o carry out the following finetions:
.. The concentrated wlmnrm of mdividuals in circles to build the body of the Party and
erease its members, and produce [slamic personalities that are capable of conveying
the de wah and rushing forward into the intellectual and political striggie,
The collective culturing of the masses of the Ummalt with the thoughts and the rules
of Islam which the Hizb had adopied, throngh lessons, lectures, and tatks in the
mosgues, centres and common pathering places, and through the press, books and
leafters. This was done in order to create a common awareness within the Ummah
and 1o interact with her
Thedellsctual struggle against the Kufi ereeds. systers and thoughis, the erroncous
ideas and the fraudulent concepls by exposing their falsehood, defects and
contradiction with Islam, in order 1o deliver the Ummah from them and from their
effects.

)

Lnd

4. The political strugele, which i represented by the {ollowing:

e A struggle against the Kufr colonialist states which have domination and influence
on the Islamic countries. The challenge against coloniatism in all ity intellectual,
political, economic and military forms, involves ¢xposing its plans, and revealing
its conspiracies in order o deliver the Ummaly from its control and to Liberate it
from any effect of its inﬂ'sen(’c

¢ A struggle against the rulers in the Arab and Mushim countries, by exposing them,
taking them to task. acting to change them whenever they denied the rights of the
Ummah or neglected 1o perform their duty towards her, or ignored any of her
affairs, and whenever they disagreed with the rules of Islam, and acting also to
remove their regimes so as to establish the Istamie rule i its place.

5. To assume the mterests of the Ummah and to adopt its affairs in accordance with the
Shari®ah rules.

The Party has carried out all thig work following what the Messenger of Allah {(saw) did
after Allal (swi) had revealed to him,

“Proclain what vou are ordered {10 sav) and trn away from the idolaters. CFTAQ 1 5:94]

The Messenger of Allah (saw) proclaimed his message and invited Quraysh to Mount Sala
and told them that he was'a Messenger sent 1o them. Fe asked thigm 1o believe in him. He
started 10 make his call 1o the masses as well as to the individuals. When Quraysh opposed
him, he confronted Quraysh. its false gods. creeds and thoughts, explaining their falschood.
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cor phm and detects. He defamed them and attacked them as he attacked all the existing
false ereeds and 1deas. The verses of the ()ur‘zm were revealed to bim continuously over
these issues and they condemned Qurayshites” acts of devouring riba, the burying of then
daughters aliver the fraudulent weighing and fornication. Verses were also revealed
nttexéking the leaders and chiels. of Quraysh, msulting them, their thoughts and ths*n'
forefathers. and exposing their conspiracies against the Messenger of Allah (saw} and
asamst his de ok and his Sahabah.

The Party was clear, open and challenging in the carrving of its thoughts and in confronting
the false thonghts and political parties. both v ns struggle against the dz shehieving
coloniabists and ny its struggle against the rulers. it does not flat fc . coux, adt courteously or
prefer safety, irrespective of the results or the circumstances ol s o weoh. It challenges
everybody who disagrees with Islam and its laws, a matier which has exposed it to severe
havm commitied by e ruers against it such as imprisonment, torture, deporiation, pursuit,
attacking members bvehhoods, imparment of interests, banning from tavelling and
murder. The oppressive rulers in Traq, Syria. Libya and others have killed dozens of i
members. The prisons of Jordan, Syria, {ragq, Egypt. Libya and Tunisia are full of its
members. The Party sustained all this through following the example of the Messenger of
Allah (saw). It was he (sawy who came with the Message of Islam to the whole world, He
challenged it m an open manner, believing in the truth which he {saw) called for. He {saw)
challenged the whole world, struggling with all and sundry, without giving any account fo
their habits. fraditions. veligions, creeds, rulers or common people. He paid not the shightest
attention o anything except the Message of Islam. He took the initiative against Quraysh
by defaming its gods. He challenged them about their beliefs and he insulted them whilst he
n. without either adequate means or helpers, and having no weapons
exeept his deep Iman in the Message of Islam which he {saw) was sent with. Though the
Party committed itself to be open. clear and challengingly in its da wah, it restricted itself
to political actions alone and did not exceed them by resorting to material actions against
the rulers or against those whoo opposed its dowah, following the example of the
Messenger of Aflah (saw) who restricted himself in Makkah solely to the do'wah and he
{(saw) did not carry owt any material actions until he had migrated to Madinah, And when
the people of the second pledge of *Aqabah propesed that he give them permission to fight
the people of Mina with the sword, he answered them saying: “We have not been ordered
to do that yet™. And Allaly (swi) asked him (saw) to be patient about the persecution as the
Messengers of Allab before him had been, when Allah (swt) said to them,

I

was 01'}%}’ ane pe

s

“Messengers indeed have been denied before you, and yet they remained patient after the

refection (u/ their message) and they were patient against the persecution till our victory
reached them™ [TMO 6:34]

The fact that the Party docs not use material power 1o defend itself or as a weapon against
the rulers is of no relevance 1o the subject of jihad, because jihad has to continue till the
Day of Judgement. So whenever the dishelieving enemies attack an Islamic country it
becomes compulsory on its Muslim citizens © repet the enemy. The members of Hizb n
Tabrir in that country are a part of the Muslims and it is obl igatory upon them as it is upon
other Mushims, in their capacity as Muslims, 1o fight the enemy and repel them. Whenever
there is a Muslim amir who declares jihad 1o enhance the Word of Allah {swt) and
mobilises the people to do that, the members of Hizb ut-Tahrir will respond in their
capacity as Muslims in the country where the gencral call 1o arms was prociaimed.

When the society became unresponsive to the Party as a result of the loss of the Ummah’s
confidence in its leaders and chiefs on whom it had placed its hopes, the difficult
circumstances under which the region was placed in order to ease the implementation of the
conspiracies, the oppression and despondency which the rulers practised against their
peoples and the severe harm which the rulers inflicted on the Party and its members, when
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the saciety became unresponsive for these reasons the Party started to seek the support of
the influential people with two objectives i mind:

i. Por the objective of protection, so that it could manage o continue it da weh while

secure from affliction.

1 To take over the rule inorder to establish the Khilaful and apply Islam.
In addition to performing the actions of secking material support. the Hizh continues o
perform all the actions which it used to carry out, like concentrated cireles; the colleetive
culturing, focusing on the Ummah to make her carry Islam and establishing the public
opinien for Istam within it It continued 1o struggle against the colonial disbelieving states
by revealing their plans and exposing thew conspiracies, as it continued to struggle against

the rulers by adopting the interests of the Ummah and taking care of s atfairs.

The Party still continues in its work and hopes that Allah (swt) will grant to it and to the
fslamie Uniniah the help. success and victory, and at that moment the believers will rejoice.
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9. The Thought of Hizb ut-Tahrir

The idea upon which Hizb ut-Tahrir is established, which is embodied i its members and
whieh it works to melt the Ummah with, so that she takes it as her issue. is the Islamic idea,
e thie Iskamic “ageedah together with the laws which originate from it and the thoughts
which are built upon it

From this wea the Party has adopted the amount which it needs as a political party that 13
wolking to bring Islam o society Lo to embody Islam i rubng, relationships and the
various affaws of hife. The Party has explained everything it has adopred in dewail in it
hooks and leaflets which it has published, together with detailed evidences fur every rule
opinion, thought and every doncept,

he foliowmy are general examples of the important theughts, rules, opinions and concepts
it has adopred,

.1 The Islamic ‘Ageedah

The Islamic “ageedal is Inian in Allah (swi), His angels, His books. His messengess. the

Last Day, and fman in al-Qada " wal Qadar (Divine Fate and Destiny), their good and bad
being from Allah (swi).

Iman is anasdig al-jazim {the decisive assent), which agrees with reality, based on
evidence. So ifthe rasdig (assent) is not based on evidence it is not fargs, because it is not
decisive, and the rasdig is not decisive unless it is established on the basis of gar 7 (definite)
evidence. Therefore it is inevitable that the evidence for the “ageedah must be gai't and it
must not be zasni {imdehnite).

The “ageedaly is: “To bear witniess that there is no deity but Allah and that Muhammad is
the Messenger of Allah.” And it i not a witness unless 1t is based upon ‘#m (kiowledge),
yageen {certamty) and sidg {assent). 1t 15 not based on zann (doubty becanse zann does not
avail Hm and vageen.

Fhe slanie ‘ageedah is the basis of Tslam and the basis of its viewpoint towards life. It is
also the basis of the State, the constitution and all the canons, as it is the basis ol every
[slamic thought. Iaw and concept that is derived from it or that is built upon it. Thus it is an
mtelectual leadership and an intellectual basis. And it is a political creed, because the
thoughts, laws, opinions and concepts that originagte from it or ave built upon it. relate 1o
caring for worldly affairs as well as the matters of the Hereafter. It is the basis of caring for
worldly affairs since it includes laws about trading, renting, attormey. SPONSOrINE, aniage,
companies and mheritance as much as it includes laws which manifest the manner in which
the laws of caring for worldly affairs are executed. such as the laws of how to establish the
amir of a group. and laws about the method of appointing the amir, obeying him and taking
him to task. The laws of jihad, treaty, peace and ceas

e as well as the penal code and
many others are also derived from the ‘ageeduh. Therefore, (U is an ‘ageedah that cares for
the aftfairs and hence it is a political creed. This is because politics is caring for the affairs.
And this is an ‘egeedah which is not detached from the siruggle and fight necessary to
convey its da wah, Lo protect it, to establish it in anthority, jts protection by the authority,
to make sure that the authority remaing based upon it and implements it. And it is necessary
to take the authority to task if it is neghigent in its implementation and execution or in
carrying of its message 1o the world.

The Islamic ‘ageedah requires that only Allah (swt) should be worshipped, that He (swt)
alone be given absolute obedience and that only He (swt) has the right to make the Law, It
also requires the negation of worshipping all things and creatures like idols, tyrants, whims
and desires because Allah (swt) alone is the Creator. the only One to be worshipped, the

20

ACLURMO044503

FBI043403



Judge, the One Who acts as He wishes, the Law-Giver, the Guide. the One Whe provides,
gives life and causes death, the Helper and Sovereign, and the Only One Whe is able ¢ do
everything, In these nothing from His creation has any share.

And the Islamic ‘ageedah also requires that we only follow Muhammad, the Messenger of
Adlah (saw). Hence, no one s followed ﬂcepl him {saw) and l'chs 'm: not taken from
anyone else except him (saw), because he (saw) 15 the conveyer of Allah’s (swt) fegislation

and it 15 not allowed to take the le gzz station from men, religions, DHHHﬂ}”h or legislators
other than him (saw). Rather it i a duty 1o only {ollow and take from him {saw).

“Whatover the Messenger gives vou take 1t And whatever he forbids vou absiain from i1,

[TMO 597/

Iy not futing for o believer, man or woman, that when a rw'ffvr buas heern decided by
g g
.

7 ¢
Allah and His Messenger, to have anv option abont their decision.” [TMO 33.36]
“But mo, by vour Lovd. they will not believe (in truth) wntif ihey make vou the judye in all
disputes hetween them. " FEMO-#:65)

Let those beware who oppose the Messenger's order, lest some calamirg hefall thenm, or a
grievous penalvy be inflicted on them. " [TMQ 24:63]

The lIslamic ‘ageedah demands as an obligation the complete and comprehensive
Apphcatlon of Islam all at once, and it prohibits applying a part of it and leaving the
remaining part, just as it prohibits its gradual m)pi\“mmtmmn This 15 s0 because Muslinig
have been onicr{,d to-implement all that Adlah (swiy has revealed unto His Messenger after
the following verse wassent down without differentiating between any two ritles,

“This day have perfected yvour deen for vou, and completed i favowr wpon vou and have
F . ! : 3 1 .
chosen for vou Islan as vour deen.” [TMO 5:3/

s 18 so because all of Allah™s orders are equal as regards Implementation. It 15 {or this
reason that Abu Bakr together with the Salabal fought those who refused to pay the zakar
Bechnse they refused to implement only one rule, Le. givine zakar, and Allah ($va) has
threatened those who differentiate between any two orders or believe in a part of the Book
and neglect-or refuse the remaining part, with diserace in this life and severe torture in the
Hereafter, when He (swi) says,

“Then is it only a part of the Book that you believe in, and do vou deny a part? What is the

reward for those among vou who do so. except disgrace in this life? And on the Day of

Judgement they shall be consigned to the most prievous penalty.” [TMQ 2:85]

The Party has dealt with the thoughts of the “ageedah and related topics such as proof of

the existence of Allal (swt), the Creator, and the proof of the need for messengers, the

r;wf that i%’m Qurian s from Allah (swiy and that Muhamimad (saw) is & messenger of

!\i . Al of this is by rational and textual proof from the Qur’an and hadith snawatir.
Héc E*zzrt} has also dealt with other topies such as Qadar, al-Oada” wal dem rizy
(Hvelitood), aiaf (life span). rawakkul (trust in Allah (swt)) and hidayah {(guidance) and
dafal {misguidance).

9.2 Priveiples of the Shari'ah

The principle that the basis of actions is 1o be restricted tor the Hiskm Shear 7 (the Shart al
thing) and therefore no acrion is performed antil its ruling is known. The basis of things is

permisstbility unless there is an evidence {or prohiitbition,

In the Shari’ah a Muslim is required to perfornn all actions according to the Shari’ah rules.

Allal (swt) says,
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“But no, by vour Lord, they will }‘J"}I helieve (in wuth) until they make you the Judge i gj)
disputes between them.” [THO 4:65]

And He (swt) also says,

“Whatever the Messenper gives vouw take 11, And whatever he' forbids voir abstain from v
[EM 59:7)

Theretore the basis for every Mushm 18 to restrict all his actions by the Shar™ah rules. 47
Fledern {the rula:} 15 the speech of thc Law-Citver relating to human actions, Therelore any
action not specified by the speech of the Law-Giver cannot be a Shari®ah rule. Allah (swn

hag lad down the rule Tor every action and thing in this world when He (swiy commands,
U This dav 1 have perfecizd vonr deen for vou, and completed my favour upon vou ard have

chosen jor vow Islam asvverrrdeen.” [T 53]

Vednd We have revealed wnto you the Book as clear explanation for evervihing. " [TMO
16:89)

The general speech of the LawsGiver establishes the ibahah (permissibility) of things and
thafh s a Shari’ab ruling because ibahal s the matter i which the Law-Giver has given
the choice for man to do ornot 1o do, Allah (swt) says.

“And He has created for vou everyihing in the Heavens and in the Eavth. ™ [TMQ 2:29]

AR

This means that Allah (sw1) has created for us the things in the heavens and the earth, and
that Mé (swity has put them at our service and thercfore they are, in general, mbah
{permitted) and. there 15 no need for any one of these things w have a specific evidence
because 1018 included in the general rule of ibuhal. Allah (swi) savs,

“hat that which is in the Earth, as halaf and pood * [TMQ 2:168]

And this means that generally cating anyihing is halal and it does not reguire a specific
evidence because it is covered by the general rule of ibahah. The prohibition to eat things
fike carrion, pork, the fallen animal zmi predators or the prohsblt;m to drink things like
wine. have all come as a result of specific evidences for their prohibition and are exceptions
to the general rule of things which is jbahigh.

*

Principle: Whalever is necessary to accomplish an obligation is itself an obligation.

e Pripeiple: Taking along the original rule. .

o Principle: Good is that which pleases Allah (w1} and Evil is that which makes Allah
{swi) angry.

Principle: Nice is that which the Shar’a portrays as nice and the abominable is what
the Shar'a portravs as abominable.

» Principle: Matters of worshin, food, drinks and morals are not (o be reasoned
intetlectaally but the text shouid be {ollowed.

9.3 Shari’alr Definitions

The Shariah rule is defined as the specch of the Law-Giver relating to human actions, like
the definition of wejib (obligatory) which is that which is a decisive request {command), or
which if done. is rewardable and 1f left, i punishable, and the Aaram is that which is
absolutely prohibited and the one who commits haram is punishable.

9.4 Now-Shari’alr Definitions

Like definitions of “thought', *rarional method”, “scientific method” and “society’. All these
are definitions about reality.

NI
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9.4.1 Thought

The thought, the mind and comprehension are of the same meaning, which is the transfer of

the reality to the brain through the senses wgether with previous information through which
reality can be explained.

Four things are required tor “thought’, they are:
s The presence of reality.
# The presence of a functionme brain.
» The presence of senses.
s The presence of previous information.

The presence of all these four things 18 necessary 1 erder to ensure the rational process, i.e.
to wnitiate “the wind” or “thought” or “comprehension’.

{a} The Rational Method: The method by which things are understood 18 the method in
which the mind can arrive to thoughts Le. it s the manner by which the mind produces
thaught, so 1t 15 the method of thinking.

The rational method of thinking i a specific way adopted . research to attain
understanding of the thing vider consideration by transterring the sensation of reality
through the senses to the brain, together with the presence of previous information by
which the reality 1s explained. As a result the brain can produce its judgement of the reality.
This judgement is the thought or the rational comprehiension.

This occurs in discussing tangible matters like physies, e discussing thoughts like creeds
and legislation, and in the understanding of words like m figh and Eitct‘zmsr«c. This method is
the natural and original wethod o reach comprehension as it s, and its process i8 the way
in which thought or undﬁlsmndlno of things 15 realised. And by this method man. as a man,
can reach the understanding of things,

{b) The Scientitic Method: The scientitic method is a specific method i research used to
find the reality of something by performing experiments on that thing, and it is only
employed in research on tangible things. It cannot be employed in the domain of thoughts
and therefore s particular to the L\p erimental subjects. B depends on subjecting the matie
10 Cot hil()llb and enviromments' other than s original conditions, and then comparing the
origmal and the mpesed conditions. By this process a tangible reality 1§ deduced as 1s the
case in laboratories. The result that the rescarcher obtains by the scientific method is not
absolute, rather it is indefinite and therefore subject to error or the possibility of error. The

posgibility of error n the scientific method is one of it principles as laid down in scientific
teseareh,

This method 15 an offshoot of the rational method and is not a basis of thought. 1t is not
possible 1o make it a basts because it is notan origin that could be built upon. rather it is a
branch ol an origin. Alse Inwreating the scientific method as an origin would exclude most
of the information and facts from research. and would lead to the absence ¢f a large number
of branches of knowledge wiiich have beew stirdied and which contain facts, despite the fact
that they do definitely exist and are felt throngh the senses and reality.

9.4.3 Sogiery

Society 15 o collection of people who are connected by the same thoughts, emotions and
one system. It is a collection of people who have relationships between them and not
simply just a collection of people only, A collection of people is a group and not a society.
The key factor that forms a society is the relationships. The society in its detailed reality is
people, thoughts, emotions and systems, and its correction or elevation can only praceed by
cortecting its thoughts, emotions and systems.
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Societies are ideniified by the relationships and solutions adopted and so are said to be an
Islamic. Convnanisi, or Capitalist,

9.5 The Fxisting ldeologies in the World

Three ideologies exist in the present world. They ave: Islam, Democratic Capitalism and
Comuunisni.

951 Democratic Capitabism

Hus s the ideology ol the Western nations and the United States. and it is an ideology
based on the separation of religion from the state and the separation of rehigion from
worldly Bife. as stated by “Render wto Caesar what is Caesar's and wmo God what is
Cod s "

On this basis, it s man who lays down his system i this life. This ideology is Kufi
nature and contradicts Islam because Allah (swi) is the sole Legislator and He (swi) is 1h<:
only One Wha lad down the svstem for man and made the State a part of the laws of
slam. He (swi) made it imperative that all matiers of life be solved by Tslamic laws which
He (sw) has revealed. Therefore 1138 prohibited for Mushims to embrace the Capialist
ideology or o take its ideas or systems, because it is a Kufr ideology and its ideas are Kufr
ideas. and its systems are Kufi- svstems and they contradict [slam.

Istam’s Opinion on ‘Rights’ or *Freedoms®

One of the most emphasised ideas v the (f?zq)iizalisi ideology is the necessity o saleguard
the “righis™ (freedomsy of man. These rights arer freedom of belief, freedom of speech,
freedom of ownership of capital, and personal Mm om. The freedom of ownership resulted
ni the Capitalist ceconomic system which is based on benefit, and which led 1o immense
monopolies and pushed the Western dishelieving nations to cofonise people and exploit
their riches. :

The four common “freedoms™ are in conflict with the laws of [slam: The Muslim 18 not {ree
1 the matter of his behief because if hc apostasizes from Islam, he s asked to rerurn. H he
does note his punistument is death. The Messenger of Allah (saw) said. “Whosoever
changes his deen, kill him.”

The Muslin is not free in his opinion. His opinion is the opinion of Islam, aind it is not
allowed for a Muslim {o have an opinion other than that of Istam.

The Muslin is not free to own and it is not correct for him to own except according to the
divine means of ownership. He is not free to own what he likes and by the way he likes. He
is rather restricted by the divine means of ownership and prohibited to own by méans other
than these. He cannot own by using ribe or by monopolies or hoarding or by selling wine.
pigs. or similar means which are prohibited.

Personal freedom does not exist in Iglam because a Muslim is not free in personal affairs,
but he is rather resiricted by the Islamic Law. I he does not perform salah or fast, for
example, he must be punished. If he drinks wine or commits adul ltery, he s punished. If a
woman comes out uncovered or with a dazzling display of her beauty she is punished.
Therefore the freedoms™ as defined in the Western Capitalist systern simply do not exist in
Islam and they are in absolute conflict with the laws of Islam.

One of the principle concepts of Capitalist ideology is democracy.

Islam’s opinion of Democracy

Bemocracy is the rule of people, for the people, by the people. The basis of the democratic
system is that people possess the right of sovereignty, choice and implementation. They 7
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have the right fo eéxecute their own choices because they are their own masters and no one
has any sovereignty over them. They are therefore the faw-makers. They make the laws
which they choose and cancel the laws which they choose to remove; and because all
people cannot do- this by themselves, they elect representatives to make laws on theu
behalf, The people possess the right of ruling and implementation. Sinee it is unfeasible for
them to rule by themselves, they elect rulers to rule on their behalt by the laws which
people have made. Hence the people are the source of power in the: Western Capitalist
system. And the people are the masters, the ones who put laws and who govern,

This is the democratic system, and It is & Kufe system because i is laid down by man an d 1
is not from the Shari®al Laws Therefore 1o rule by democracy is 1o rude by disbelief. and

to call for it s to call for & Kuji system. Theretore to eall for it is prohibited and to take

from it is prohibited under all conditions. This democratic system is against the laws of

Islam, beczmsc Muslims are ordered to perform their actions by the s of Islam. A
Muslim s Allah’s slave. He acts only according to Allah’s injunctions. Le. what He (swi)
has ordéred and what He (swiy has prohibited

'ihe Unimah cannet act according to 11s desire because she does not own the sovereignty.
The matier which contiols the cholee of the Ummah is the Shari’ah because to 11 alone
helongs sovercignly. The Ummah, therefore, does not powe@s the right of legislation
tecause Allah (swi) is the Legislator. [ the whole Ummah decides to d“()W what Allah
{swi) has prohibited ke riba or monopolising or aduliery or drmkmg wine, s consensus
will be of no value because it-contradicts with the laws of Islam. 1 it ingists on domg se, i
should be fought against. However, Allab (swi) has given the authority re. of rule, and the
implementation to the Ummah and therefore given it the right 1o elect or appoint & raler; so

that he rules and implements on her behalf, Allah (swiy has ordained thar the way this ruler

is to be selected is through the hay ah, and with this U is casy 10 realise the difference
between sovereignty and authority. The sovereignty belongs to the Shari’ah and the
authority is for the Ummah,

952 Communism

Communisim is a materialistic ideology which is based upon the denial of anything other

than the matter and it considers that matter Is eternal, e, there s nothing before it and

nothing alter, that it was not created by a Creator, that neither a Creator nor the Last Day
wist, B considers religion as an opium for the people.

fis aomaterinhistic ideology based on the theory of materialistic and historical evolution. in
its view the matier is the origin of everything and things originate from it and are produced
hrough cvolution. The systen s acquimd by means of pre

luction and the systems develop
according 1o the development of the means of production. and society is a general
collection consisting of the earth, the means of production; nature and man. All are one

thing 1.e. matier, and when natre and its contents ovolve, man and the society evolves with
it ag well

Therefore the society i Communmism 1s:subject o evolution and when thie siciety evolves
man evalves with it and he moves with the society in a4 way like the spoke within a wheel.
Communisin prohibits the persanal possession of the means of production and consider
them state property. The Comimunist ideology s a Kefr wdeola
are Kufr idess and systems. It is i contlict with Islam totally
principles and detatls,

v and iy ideas and S}'SI:SI!\S

v

and basically, both in s

fstam clearly explained and proved that matier is created and is not absolute. Tt will be
destroved. Man is created by One Creator. The universe and what is in it are all created by
One Creator. The system is from Allah (swt) and not from the evolution of matter or the
means of production or from man. It also explained that socicty is composed of man,
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thoughis. emotions and systems. and the issue which idemifies the nature of secieties s the
system implemented i the society. The society that implements Islam will be an Islamie
society whitever the means of production prevalent v it Simlarly. the society where
Caphalism is implemented is a Capitalist society, and a society where Communism is
implemented isoa Communist seciety éven though the micans of production m it are the
same as those ina Capitalist society:

9.6 Hodharah (Cylture) and Madaniyyah (Civilisation)

Culture s 2 collestion of concepts about dfe. Civilisation 5 the material shapes that arc
used i matters of fife, Culure s therefore specific according (o one’s viewpamt in Hic

Therefore. Istamic culture 18 fiot equivaleént to Western cultere or Communist culture sincs
gveryone of these cultures has a different specitic viewpoint with respect w life. Theretore
i i prohibited for Muslims 1o ke anything B

of their contradiction with Islam.

rom Western or Communist culivre, becanse

As fhras civilisation §s concerned. i it resalis from a culture. ke paintings of fiving things
and statues, 11 is then considered specitic to that colture and 1 is not allowed 1o be taken,
The tstamie cilture prohibits the making and the owning of statues as it prohibiis the

drawing of Tiving thines, whilst the Wesrern cultore and Communist culivre allow them and
don’t forbid them.

I the eivilisation results from the progress of science and technotopy, like the memns of

trapsportation e.g. acroplanes, shipg and cars, and also like the means of production such as
agriculture, advanced machines of war and all that the human mind has produced as
inventions, discoveries, or g3 a result of scientific progress and technological advancement
like computers, then they can be acquired since they do not go against the laws of Islame
indeed 1t is necessary o acquire them. Al these are universal fonng and they we for the
whole world and are not specific (o any culture, nation or to any religion, in fact they are
for all of mankind becanse they do not depend on culture nor on the point of view of life.

8.7 Seme Laws of the Isiamic System of Government

Islarnic Authority: Islam has defived the Islamic authority as the rule according to that
which Allah (swt) has revealed,

“dnd vule betweein them by what Allah has revealed, and do nor follovw their whims, and
hewaie that they lempt vou away from even some part of what Alfah has revealed to vou ™
fIMQ 5:49]

“dnd rule berween them by whee Aok has reveoled. and do nor follow theiy whims aveay
Sfrom the Truth which came 1o you, " [TMQ 5:48]
Thereupon every authority that rules according to what Allah (swi) has revealed e, rules
exclusively decording to the Beok and the Sunnah, is an Islamic authority.

9.8 The Structure of the Islamic System of Governnrent

Islam has determined the structure of Islamic government to be the systemt of Khilafah and
it 15 the only system of ruling of the Islamic State. Muslim narrated about Abu Hazim, who
said, *1 accompanied Abu Hurayrabh for five years and heard him talking of the
Prophet’s saving: The Prophets ruled over Bani Isracl, whenever a Prophet died
another Prophet succeeded him, but theve will be no Prophet after me. There will be
Khulafa’a and they will number many.”

This hadith is a clear staternent of the fact that the Islamic structure of goveniment alter the

Messenger of Allah (saw) 1s the Khilafah. This fact is strengthened by evidence from
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numerous other ahadith that the Khilafah or Imameh is the only system of government in
Istam, fike the badith, “After me there will be Imams™ and the hadith, “If a bay’ah is
taken for two Khaleefahs...” and other ahadith which all indicate that the system of
government in Islam is the Khilafah only.

9.8.1 The Method of Appointment of the Khalecfah

fslam has determined the way in which the Khaleefah is appointed to be by bay'ah. Nafv'a
narrates from Thn “Umar, who said, *1 heard the Messenger of Allah sayy He whe dies
whilst there was no bav'ah (vath of allegiance) on his neck, he dies a death of
jahiliyyah.” “Ubada ibn as-Samit said, “We took an oath on the Messenger of Allah
that we would ebey him and listen to him in the time of ease or hardship and we
wounld not dispute the authority from those who have the right to it and that we would
stand or say the truth wherever we werg, not fearing the blame of anybody for the
sake of Allah.” And the hadith that, “¥ a bay’ah is taken for two Khaleefahs, kill the
latter of them.”

The ahadith explicitly indicate that the method of appointing the Khaleefah is by the
bay 'ah, and there was also an [jma’ of the Sahabah on this issue, Fherefore when every
rule and authority is based on the system of Khilafah, and the appointment of the Khaleefah
takes place by way of the bay ol and the rule is by what Allah (swi) has revealed e, by the
Qurran and Sunnah, then this is an Islamic divine rule. and an [stamic aothority.

b

Any Khaleefah whom Muslims have chosen and to whom they have given their pledge of
their own free will is considered a legitiniate Khafeefah who must be obeyed.

Therefore the Monarchical system is not an Islamic system and Islam does not approve of it
whether the king is a figurehead who does not rule. as is the case in Britain and Spain,
because the Khaleefal

is not a figurehead, rather he is the ruler and an executor of the laws
of Allah (swi) on behalf of the Uminah. or if the King s the head and the actual ruler, as is
the case 10 Saudi Arabia and Jordan. This is because the Khaleefah does not acquire his
position like the kings do. rather, Muslims sefect him and give him the hayah. The
hereditary system is not allowed in Islam: the Khaleefal does not have more privileges than
any other Mushim eitizen and he is not above the Law like the kings who cannot be tried,
rather he is subservient to the laws of Allah (swit) and s hiable to be accounted on every act
b commits,

Similarly, the Republican system s not an Istamic system and Islam does not approve of it
whether it is Presidential in nature as in the US or it is Parliamentary, as found in Germany,
hecanse the Republican system in both these forms is based on the democratic system
which gives the sovercignty to the people, whilst the system of Khilafah is based on the
system of Islam that gives sovereignty to the Shari’ah. Accordingly the Ummah does not
have the right to remove the Khaleefah, though it has the right o chouse him and to
gecount hiim, and only the Islamic rule can remove the Khaleetah ie. in case he works
against the Shari’ah in such a way that it becomes necessary 1o remove him. The power {o
decide whether the Khaleefah has worked against the Law such that he must be removed

vosts with the Mabkeamat wd-Mudhalin {Court of the Unjust Acts) which has the authoriiy to
remove him from the seat of Khaleetah, due to Allah (swi) saying,

“0 vou who believe! Obey Allah, obeyv the Messenger and the vulers from amongsi you,
and if you disagree on a matter then veturn it (for frudgement) to Aflak and the Messenger if

vou rulvbelieve in Allah and the Last Day. " [TMO 4:39]

This means that they must turn over the matter to the Law of Allall {swty and His
Messenger (saw). and the Court of the Unjust Acts represents the Law of Allah (swit) and
His Messenger (saw), whilst in the case of the President of the Republican system the

27

- ACLURMO044510

FBI1043410



people have the right o remove him. because the people have the sovereignty and the
authority, The Khaleetah is not elected for a limited termz the only Tmitation to his mie 18
the implementation of Islam. If he does not implement Islam, he will be removed even it 1t
is after only one month of his appointment. i contrast the President of the Republic is
elected for a Hmited term. Moreover, in the Parliamentary svstem there is the Prime
Minister beside the President, and the President 1s only a figurehead withount power, the real
power Tests with the Prime Minister. The Khaleefah is the real ruler and he rules and
implements his orders and he has no mintsters who rule independent of hiny.

Although the President in the Presidential system is himself the actual ruler, he does have
with finy piinisters whe have authority of reling and he s their head and his rank is that of
the President of the government. This is in contradiction to the system of Khilafah where
the Khaleefah rules directly. and he has with hin assistants. These assistants do not have
the powers of ministers as i the democratic Republican system. When the Khaleefah
hecomes the ruler he is the raler in the capacity of the head of the State and not the head of
an executive committee. Therefore there exists a great difference between the Republican
and the Khilafah svstems. and therefore it s not allowed to name the Islamic State an
islamic Republic. nor is i allowed o say that the system of government in Istam s
Republican vor that Istam s a Republican system because of the complete contradiction
between the two.

0.8.2 The Unity of the Khilafah.

The system of government in Istam, which is the systein of Khilafah, is @ unitary system of
ong state and not a tederal system. And Muslims all over the world are not alfowed 1o have
mote than one Islamic State. nor to have more than one Khaleefah who rules them by the
Book of Allah (swi and the Sunnah of the Messenger of Allah (saw) Le. he implements the
Islamic Law, because Shari"ah evidences has gstablished this and prohibited the existence
of more than one state, as is parrated by “Abdullah ibn “Awmy ibe al-"As, who said that he
heard the Messenger of Allah {saw) say, “He whe gave the bay'ab te an lmam giving
him the clasp of his hand and the {ruit of his heart shall ebey him as long as he can,
and if another person comes to dispute with him (his authority) you have fo strike the
neck of that pérson.” And as narrated by Abu Suid al-Khudri, that the Messenger of Allah
(saw) said. *“If 2 bay’ah is taken for two Khaleefahs, kill the Iatter one”™, and as narrated
by ~Arataja that he heard the Messenger of Allah (saw) sayy “If somesne comes to you
when you ave united over one man and wanis to break your strength and divide your
unity, kil him.”

These shadith are clear statements of the fact that Muslims cannot have more than one
Khaleetuh, and if another person (ries to wrest his power it is necessary to kil that person.
I bay ‘alr is taken for two persons, the first is considered the Khaleetah and the second is
Killed if he does not back out If anyene disputed with the Khaleefah in order to break up
the State or o put himsell forward as Khaleelah, he should be killed.

These ahadith are aiso explicit that Musiims are not allowed to have more than one state
and they are explicit in the necessity that the Islamic State is a staie of unity, and not a state
ot wion, wmade up of many units.

9.9 The Principles of Gevernment in Islam

The Islamic system of govermment is based on four principles:

ACLURMO044511

FBI1043411



9.9.1 Sovercignty is for Allah {swt) and not for the People

What contrels and runs the Muslims and the Unimalh is not the Muslims themselves, nor the
Ununah, rather the choice of the Muslims and the Ummah is regulated by Allah™s orders
and profibitions only.

“Swrely they will not believe wniil they make you the judge in what thev disagree " [THMQ
4:65]

“le is not for the believer (male or Jemale) thar when Allah m{? His Messenger lave
decided a mutrer that they shoidd have ainy choice in their moster.” [TMQ 33:36]

"0 you who believe! Obey Allah, obey the Messenver and the riders from SIMONGSE Vo,
and if vou disagree on a matter then return it (Jor judeement) 1o Allah and the Messenger if
vour trifly believe in Allah and the Last Day.” [T8O 4:59]

And the Messenger of Allal’s (saw) saymg, “None of vou will be a {rue) believer until
lis desire follows that which 1 have come with (e, Ishamn).”

I'hese evidences are explicit in making the sovercignty for the Laws of Allah {swit) and not
for the Ummah.

9.9.2 The Authority is for the Ummah

Itis clear that the authority i.e. the government, is for the Ummah because it is apparent in
the method, defined by the Law-Giver in appointing the Khaleefah by the Ummah through
the bay'ah, and also from the fact that the Khaleefah takes the authority by the bay'ah and
he governs the Ummah on her behalf. And the fact that the Khalecfah takes the bay ok is a
clea pz‘(mf{hzst the actual authority is from the Uninah, who gives it o whom it sees fit,
HKEC are also other explicit ahadith which states that the Unimal appoints the leader and
gives a bay'ah to him. It is narrated by ‘Abdullah ibn "Amr that the Messenper of Allah
(saw) said. “It is not allowed that three be in the open (during a journey) and that they
do net make sne of them their {eader”

ft is clear here that the appointer s the Ummal. And the abadith of hav 'ah. already
mentioned, clearly make the point that the autharity is from the Ummah.

B.89.3 There 1s only one Khaleetah

o appoint one Khaleefah upon all Muslims to represent them in the government is a duty
of the Muslims and we have gone throngh many ahadith about the appointment of the
Khaleefah and the necessity that the Khaleefah is one, a matier which was also indicated by
the Tima® of the Sahabah.

9.9.4 The Khalifah alone has the right to adopt and enforce Islamic opinions in the State

The §\ia leelah is the one who issues the constitution and the various canons. The ma’ of

the Sahabah proves that only the Khaleefal can adopt divine laws and from this consensus
s d duced these famous principles: “The lnidm’s order settles the differences” and “The
bmam’s order is implemented™ and “The Imam can put forward as many solutions as the
{(number of} problems which arise.”

9.168 The Structure of the Islamic State

The structure of the Islamic State consists. of the following components:
b, The KChalecfah.

2. Delegated Assistants.

.

..

The Executive Assistants.
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e Anr of Fhad.

¢ Wahis (Governors).

6. ;}» Judiciary.

7. The Adminisirative System.
8. The Council of the Ummah.
9. The Army.

These components have been taken from the Sunnah of the Messenger of Allah (saw).
because he (saw) built the stiucture of the State. dnd he (Sawy was the head of the State, and
he (saw) orderad the Muoshims 10 put for themselves a Khaleefalh (after him) and he {saw)
appointed Abu Bake and “Umar as his assistants {as narrated m Tirmidhi)y, “My twe wazirs
from the people of the earth are Abu Bakr and *Umar.”

And wazir means the one who helps. and not the termy Minister as used By the Western
democracies. Similarly, the Messenger of Allah {(saw} appointed commanders {for war and
jithad and nmmimed walis for the provinces. He appointed MuTadb as a governor of Yemen
and appointed “Utbah tbn Usavd as povernor of Makkah after the conquest of Makkeh.
Similarly, he (saw) appemied judges to judge between people. He appointed AL ibre Abs
Talib ag a judge for Yemen and sent Rashid ibn “Abdullah as the amir of judiciary and
Unjust Acts. As regards to the adminstration structure. he (sawy appointed secretaries for
the public administration, their rank being that of head of department. He appointed
Mueqeeb ibn Abu Fatimah as secretary for the spotls of war and Hudhayfah ibn al-Yaman
as secretary for collection of the zekai on the fruits of Hijaz,

Asg regards the Council of the Umimah, the Messenger of Allah (saw) did not always havea
formal assembly, but he (saw) used to take advice from Mushims. He (saw) collected them
on the day of Uhud and sought their advice. And sometimes he {saw) used 1o call specific
persons on a continuous basis to seek their advice, and these were some of the leaders of
their neople (tribes). who included Hamzah, Abu Bakr, “Umar. Ja™far, “AlL Thn Mas nd,
Salman, “Ammar, Hudhaytah, Abu Dharne, al-Migdad, Sa2°d ibn “Ubadab and 8a’d ibn
Mu'adh, and they were Bke an assombly whose advice was sought. Similarlv, the
Messenger of Allah (saw) formed an army and he was iis real commander and he (saw)
also used to appoint copmmanders in some of his batties.

9,11 Polltical Pariies

The Mushims have a right (by Islam) to form political parties for the purpose of accounting
the rulers or for establishing the government throngh the Ummah. There is, however, a pre-
condition: these parties should be founded on the Islamic belict and docirine, and the laws
and solutions that they adopt should be solely Islamic laws and solutions. A licence or
permission to form such a party is not requited and it s allowed for more than one party o
exist sumultaneously, as Allah (swil says.

“There should be amorgst yvou a growp(s) which ealls Jor good. and commands what is
right and jorbids what is evil, surely they are the ones who ave suceessful® [TMO 3:104]

.12 Taking the Rulers 10 Task

Allah {swt) made it obligatory upon the Muslims to obey the rulers and 10 account them for
their actions and behaviour, and the order for the Muslims to account the rulers is decisive.
He {swi) crdered them to work to change them if they oppressed the Umimah or were
careless. in. their duty towards them or neglected any of their affairs or conflicted with any
of the Islamic laws or ruled by anything other than what Allah (swi) revealed.
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The Messenger of Allah (saw) said, “The best jthad s 1o say the truth before o tyrant rafer”
and, *“Theprince of martyrs is Hamzali and the man who stood facing a tyrant ruler,
gave him the correct advice and then the vuler killed him.”

9,13 Obedicnce of the Ruder who rudes by Islam is obligatory anless he ovders with a sin

The obedience of the ruler who rules by the word of Allah (swi) s obligatory upon
Mushims unless the riler orders them o commit a sin or unti} he performs an aet of Kufr
buah {open dishelef) w his government. Allah {(swit) says.

YO you whe helieve! Obey dilah and obey the Messenger and the rulers amongsi you.”

[TMO 4:59]

Therefore obedience o the Muoshim wler is absolute exeept when be orders a sinful acts in
the latler case, cbedience fo the ruler 1% not allowed.

The Messenger of Allah (saw) said, “Listening and ebeving is essential for a Muslim in
whit he likes or dislikes unless he is ordered to do a sintul act: if he is erdered a sinfuil
act, then there is no listening nor oheying.”

9.14 To openly oppose (rebel) against a Ruler who rules by Islam is prohibived unless he
rules by ciear Kufr

Isiam has prohibited rebellion againgt a ruler as long as he rules by Islam, even if he
commits some mjustices: he shoukd be accounted for that injustice, but rebellion cannot be
invaked agamst hitn on the basts of his injustice. The Messenger of Allah (saw) sald, “He
who leaves (comes out of)y the Ummah, has surely taken off the ‘necklace” of Islam
from areund his neck until he returns.”

In the ahadith, rebellion agatnst the ruler s elearly profibited cven i they are uniust, except
under one condition and that is if they rule by clear Kufir, shich is without doubt Kufr by
delinite evidences. The Messenger of Allah (saw) said, “There will come rulers after me
and you will see them doing evil, and disapprove. e whe commands righteousness
will pass and he who disapproves will be safe {on the Last Day), but he whe agrees
and Tollows, he will be punished, The campanions asked: Sheuld we not fight them
{the rulers)? He (saw) replied: Ne, as long as they establish salah.” The word saloh n
this hadith s in fact an indication of rule by Islam. ~Auf by Malik nareates (in Mushim).
“The Messenger of Allnh way asked: Should we not fight them by the sword? He said:
No, as long as they establish salah amongst you” In “Ubada thn as-Samit’s hadith, “That
we will not wrest power Trom its possessors until you see clear Kufr of which vou have
elear proof from Allah.”

915 The Lawws i the Economic System Ia {siam

thzb at-Taheir has written a long preface 1o s book The Econoinic System of Islam 1o
specifically criticise the economic thought of the Capitlist, Communist and Socialist
cconomic systems. [ has explained the wrongs inherent in all these economic thoughis and
also explained their contradictions with the thoughts and the laws of the economie System
iy fslamy

9.15.1 The Economic Policy o Islam

Fhe policy of the economic system in [slam is to guaraniee the fulfithnent of all basie ireeds
of every person and 1o enable every individual to satisfy his additional needs as much as
possible, given that e lives in an Islamic society which has a special way of life.

(Y
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iike food. dnnk
and shelter for every person and that is achieved by forcing those capable w work. so that
their basic needs and those of their dependants are met. Islam has obliged the father to
provide for his dependants, and obliged his inheritor (o provide for these needs it the father
is unable 1o do so. If there is no one who is capable to provide for these needs. Rair al-Mal
(state treasury) will provide for them. In this way Islam has guaranteed to fulfill the basic
needs which every mdividual requires as a human being.

Therefore, the aws of Shartah contam the fnlfilment of man’s basic needs

0152 The Feonomie Problem in the view of Islam

s the distribution of capital and services amongst all the people. b other words, 1t is the
distribution of wealtlvand vot the production of wealth.

9153 The Onem of Ownership of Capital

Capital s originally the property of Allah (swi) alone and Allah (swi} has given it 1o man,
and thus mian has the vight to own it 1 is Alah (swt) Who has allowed the individual w
own it and through this special permission the individual becomes its real owner. Allab
(swi) says,

“Se give them from the wealth of Allah which He has given vow. " [TM(Q 24:33]

Here the capital is described as Allah’s. And Allaly (swt) says,

“So sperd from thar in which He has made vou heirs. ™ [TMQO 57

7}
Here He (swt) has made people the heirs of capital from Him. He (swi) made them the
heirs.

9.15.4 Types of Property

There are three types of property: Individual Property, Public Property and State Property.
Individual Property

It is the permission of the Law-Giver for man to utilise capital, by consumption, usg or
exchange. Istam has made ownership as a legal nght for the individual. Thus he can possess
movable property such as cattle. money. automobiles, clothes and immovable propeérty such
as land, Heusing and factories. The Shari’ah has given the possessor the power over what he
owng g0 he can dispose of it But the Law-Giver has defined the means by which a person
can possess and invest capital, as well as the ways o dispose of 1t

Means of Ownership

The Law-Giver has defined the means by which man can own and invest his capital. One of
these means of ownership is work by all its forms like working for ong’s self and for
others, cultivating the dead Jand, hunting and mining, brokering, mudbaraboh and musaget.
Islam has defmed other means of ownership such as inheritance, need of money for one’™s
Hfe, grants of the Stawe’s property 1o ¢itizens, and capital acguired withowt labour aund
without exchange of property such as the capital from presents, gilts, by will, blood money.
dowry and lost property.

istam also made agriculture, rading and industry as means 1o invest and earn capital and
defined the ways by which a Muslim can invest and carn, as 1t defined the ways under
which a Muslim is prohibited fo invest his capital or 1o take it as a means of earning. So it
prohubited the earming and investing of capital by the following ways:

Capitalist Shareholding Companies

e
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The Capitalist shareholding companies are forbidden by Islam and are not allowed because
they do not fulfitl afl the conditions of contract and conditions of correctness given by
Shar’a. In sharcholding companics the clements of contract that consist of offer and
acceptance are not fullilled because the contract is sealed by one side, that is the
shareholder, because by signing to the conditions of a company the person becomes a
partner, and stmply by buying smd\\ (shares), he becomes a partner. Therefore, it is
considered by the Capiialist people as an individual choice. There are not two parties in a
shareholding company, but only one mn} which runs the company. and there is no offer
and acceptance, but offer only, and 1t does net contain capital and body labour, but rather
tiere is-onty capital.

The permitted foim of a company must be through offer and accoptance, between two
parties as in selling or renting and as in similar contracts. It must be hetween two bodies
{(persons involved) or between capital and a body, and it is not permitted between capitals
only without the body (labour). Therefore the Capitalist shareholding company is not
correctly tormed becanse it does not have an essential element of the conditions of ¢antrict
and therefore IS a false contract and is prohibited. Being against the Shari’ah. it is
considered ol that which Alah (swity prohibited, becaunse it fails to fulfill the essential
conditions: that Allah (sw1) has laid down for company contracts. Added. to that, it goes
against what Allah {(swt) has warned of] that is not (o do against His order™. Allah (swi) has
warned,

“Those who oppose Allal’s order have to be warned that o calamity may swrike ihem or g
painful doom may fall upon ihenr.” FTMO 24:63]

Istam has also prohibited the carning and investing of capital by means of interest,
ozrding, monopoly. gambling, fraud, cheating or by selling wine, pies. dead meat, crosses,
Chrisunas trees or by means of theft. deceit, robbery, bribery or other unfair means.

Pubiic Property

The second type of property is the Public Property and it is defined as the commadities
which Islam has made the property of Muslims as a whole, and made it common between

them. allowing individuals o atilise them, but forbidding them to own them as their own
propeity.

These commodities come under three main subheadings:

{a) Utilities Of The Community: The utilities of the community without which the
everyday Jife of the community cannot properly function, and if it does not have the utility
it will disperse. Under this category comes water; tie Messenger of Allah (saw) said, “The
people are partners in three things: Water, pastures and fire.”

However, the order 1s not restricted to these three things, it includes evervthing that is a

common need for the whole community. All machinery used for these things is similarly
Public Property. like machinery for drawing water for public use, the pipes for transporting
waler

to consumers. and hyvdro-eleetric power stations and S pylons and distribution
cables.

an
property like the scas. rivers, public packs. mosques and public roads. The
Messenger of Allah (saw) said, “Whoever reaches Mina first has the right to it.”

(b) Public Commodities: Commodities that by their nature naturally cannot be
mdividual’s

This category include trains, transmission poles, water pipes and sewerage drains along the
public roads: they cannot be an individual’s property’ for they beloneg 10 the public. The
Messenger of Allaly (saw) said. “There is no fiima (secluded property) except for Allah
(swit) and His Messenger.” Therefore there i no hima, except for the State.

e
Lo
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(€3 Natural Uncounted Minerals: These awe the many minerals. which are vast in
guantity. They are the property of all Muslims and individual or company possession of
thiese is forbidden. The mining. manufacture, siordge or distribution of these minerals 13 not
given to individuals or companies on an exclugive basis. It is necessary that they reymain the
common property of all Muslims. The State should itself mine them or sub-contract them
as the representanive of the Muslims, arid all revenue should be Kept in Bair al-Mal {the
State treastry): There s no difference. as regards: the faw. between the minerals whether
they are in open mines Hke salt and antimony sulphide (mascara) or if they are deeply
hidd n underground and diffieult to mine, ke gold. silver. tron. copper, fead, uranmm. oil
arid ke, The Sharial reason for this 1s from the narrative ol Abavdh thn Hammal al
\fi;imi that he requesied the Messenger of Allah ( 'x'xw) to allor him certain property in
Ma'reb, which he (saw) gave (o him. When he turned back, the Messenger of Alah (saw)
was asked, "0 Messenger of Allah, do vou know what vou have given im? You allotted (o
hany unaceounted water.” The narrator sard, “He (saw) ook i back from lum.”

As rvegards small amounts of minerals like ormnaments of gold or silver, it is allowed for
individuals 1o own theni As an examp e, the Messenger of Alah (saw) allonted Bilal ibn als
Haris ab-Mazm the minerals of Qabaliyh m al-Hijaz, Bilal had asked the Messenger of
Allah {saw) to allot it 1o him and therefore he (saw) did so and made him the owner.

The Way of Utiising Public Property

Since Public Property is a property of all Maslims. common between them, it is a right of

every individual to utilise 1t 1 the commodities of this property are such that every person
can utilise them directly like water, pasture; e, public roads. rivers and seas, then he s
atlowed to do o by hiniself]

However, if the commaodities of Public Property are such that they are not easy for every
mdividual to utibise them direetly, like oil and minerals, ther it s for the State to mine and
colieet their revenue in Bair al-Mal and {or the Khaleefah o spend from it in ways that are
useful o all Mushims, and 1t is possible that he decides the distribution of the produets and
fevenues in the following wmanner:
i1 15 spent on the running and mining of Public Property commaoditics, as well as on
public buildings, staff. advisors, experts, machinery and factories.
. 1t is spent upen the MusBims since they are common owners of the commodities. He
can distribute amongst them commodities ke water, gas, oll, electricity without
charge or he can distribute amongst thein money from their revenues according to the
situation of Muslims for their general befterment.

3. He can take from it revenue to spend on jihad and what the jihad demands such as
ordinance factories, esiablishing the army and other expenses of Bair ol-Mal which
are ;'equired whether capital is present or not in Sarr ai~-Mal and which Mushims must
provide it there is no capital available in Bait al-Mal.

Pl

State Property

The third type of property is owned by the State: it includes every commodity of land or
building which is connected 1o the right of the public and is not included in the Public
Property. So the State Property consists of commodities that are ligble to individual
possession like !and, buildings and moveable things. However, the public has a right to
these and therefore their running and conirel over nse is given to the Khaleefah (i.e. to the
state) because he has the responsibility ta exercise his powers regarding e¢verything that is
associated with the right of the public, like deseits, mountains, river banks. dead lands not
owned by people, buildings and property which the State has purchased and made possible
for living, or has captured from enemies in war like state department buildings, schools,
hospitals and the Tike.
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The state has the right 10 give of its property to individuals, such as lands and buildings.
because the Khaleefah can give then to the people on an ownership and utilisation basis, or
on the basis of utilisation only. or people can be permitted to cultivate dead land and thus
acquire its ownership. Whichever way the State property is used, it is for the good of the
Muslims.

9.15.5 Lands

Lands have ragabah (neck) and benefits. Tts ragabah is its origin and its benefit is through
utilisation in agriculture and in other ways. Islam has permitted ownership of the ragabah
of the land, as it has allowed the ownership of its benefit and it hay laid down laws in both
cases

There are two types of land: "Ushri land and Kharaji land.

{a) The *Ushri Land: Tt is the Tand whose people embraced Islam, such as Indonesia. the
land of the Arabian peninsula. and the dead lands cultivated by man. The ragabah and
benefit of the "Ushri lands can be owned and zakat is taken on the produce of the land, and
it is one-tenth of the produce of the land it irrigated by rain. and one-twentieth if it is
artificially wmigated.

{(b) The Kharaji Land: This is land conguered in war, or by peace freaties, gxcept the
Arabian peninsala, such as the land of Irag. Syria. Egypt and other areas conquered by
foree. The raqabah of Kharaji land is for Muslims and the State represents them in this
ownership. It is allowed for individuals 10 own the benefit of the Kharaji land. Kharaj is
fevied on Khargji land and it is an amount which the State imposes on the land, and zakas is
taken from the praduce after deduction of Kharaj, if this reaches a certain level

Everyone is entitled to utitise "Ushrr land by selling, inheritance and gift as he is entitled to
the benefit of Kharaji land through buying or inheritance like any other belonging (capital).
15.6 Factories

Private ownership of factories I8 permitted. Faot
garments and tinned material etc. can be individually owned. State ownership of factories
like ordinance factories, oil extraction and mining enterprises ete. is also permitted.

orics  manufacturing cars, fumiture,

Fz*cl(‘;rie% that produce public comumodities can be publicty owned like the factories of iron,
teel, copper, gold, sitver, oil extraction cte, The ow nc's[n[, of these factories depends upon

ﬁw material that they produce according to the rule that the factory comes under the law of

it produce.

7 Bait al-Mal

The revénues of Bair al-Mal are:

L. Spoils of war, returns of war, the {ifth part.

2. The Kharaj.
The jizyah (tax on non-Muslim citizens of the Islamie State).
t. Revenue from Public Propenty, placed in a separate account,
. Revenue from State Property like land. buildings ete.
The enth part (costomsi taken from border lands.
A fifth of hidden treasures and small minerals.

b Taxes.

a

o

o~ F’"

9. Zaokar, placed in a separate account.

2
(4
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§.15:8 The Necessity of money being in Gold and 51

The Mushims at the time of the Messenger of Allah (saw) had taken units of gold and silver
as the basic monetary currency and used both of themy simultaneously. They used the
Byzantine dinars and Persian dirhams as their currency and they did not forge their own
currency from the time of the Messenger of Allah (saw). until “Abdul Malik ibn Marwan
came. In his period of feadership “Abdul Malik issued special Islamic curreney and made it
of a special shape and type and patierned an i Islare patterns. He based o the unit of
pold and the unit of silver with the weight of the Shari ah dinar and dirham.

Islam enunciated divine laws with respeat to gold and silver; it considered them to be gold
and sibver glements and currency and coins. and the prices for things, or the wages for
work, and [slam prohibited thewr hoarding and attached (o them specific, fixed. unchanging
laws, It preseribed zokar on them: it considered than w be two forms of money, and the
prices for goods and it assigned the wseb (minimum money amount for zokafy in dinars of
gold and dirhams of sibver. And when Islam imposed divealr (blood money), it made the
payment 1o be by this currency and prescribed an amount 1wy gold. that is one thousand
dinars and an amount in silver, that §s twelve thousand dirhams. And when Jslam obliged
the cutting of a hand for thefi, it laid down the amount o which the thiet™s hand is to be
severed to be one Tourth of a dinar of goldy or three divhams of silver. Similarly, when it
laid down rules for exchange in currency matfers, it defined them in gold and silver.

The connection of Islamy with these Shari™ah rules for gold and silver as two cirrencies and
as medins Tor exchange and as a price for goods 15 by the agreement of the Mesgenger of
Allall (saw) who made gold and silver alone the standard unit of currency by which the
prices of goods and the wades of work arg estimated.

This mndicates that Islam considers currency as gold and silver, because all the rules which
are conneeted with currency have been connected with eold and silver.

Theretore, it is essential tor Muslims to have thew currency in gold and silver, and 1t is the
duty of the Khilafah State 1o make its camency in gold and silver and fo work on the basis
of gold and silver as it was during the time of the Messenger of Allah {(saw) and his
Khulafza after him. 1t s the duty of the State to print dinars and dirhams i1 a shape and
style unique to the Khilafah State. and 10 fix the weight of dinars égual o the Shari’ah
dinaror 4.25 grams for one dinar, which is the weight of one Miskal, and to fix the weight
ofonesilver ditham-cqual to one Shari’ah dirham. which is called the weight of seven i.e.
eyvery 10 divhams have the weight of seven Miskal. Therefore the divham has the weight of
2875 grams. The basis of gold and silver as currency is the only way to solve currency i
related economic problems and the high mflation rates that are common in the world, and
to produce currency stability for rates of exchange and progress in international rade. Only
by taking gold and silver as the standard, can the American control and the control of the
dollar as

an international currency, be demohshed wy mternational trade and world
cconomies. By returning to gold as the basic eurrency. the dollar will lose its influential
status in the world

816 Educational Policy
It is essential that the basis of the educational curriculum should be the Islamic ‘ageedah

and therefore all the subjects of study and the methods of education should be designed
such that there are no deviations in education from this basis.

The policy of education is to produce an Islamic mentality and emotions and therefore the
subjects of study are to be designed sith this in mind.
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Ihe purpose of education is to produce the Islamic personality, and to impart 1 the people
knowledge and skills in the matters of fife and therefore 1 s
culture in all the stages of education.

necessary to teach Islamie

9.17 Thoughts and Rules in Public Refations and Foreign Policy

Politics is the tooking after of e atfairs of the Ununah and the Stare, both internally and
externally. 1t 18 carried out by the State implementing the system upon the people, caring
tortheir affairs and fultilling their interests at home. and by understanding the international
shipation, and the polities of the superpowers and those other nations nfluenciag 1. and
establishing foreign relationships with vountries aceording to the demands of carrving the
message (of [slan to the world Grougle invitation and prhad.

Politics 1y carried by the Usmimah and by the political parfies active within it through
accounting the rulers on how they ook after the affaws of the Ummah and on their actions
and deeds, and by giving thent e advice and by showing interest in the affalrs of the
Mustims.

8 I8 Dar al-Istanr and Dar al-Kufr

Dar ad-Fslan is the tand where Islamic Law is implemented i all matters of Tile and ruling

and whose security is maintained in the name of Islam even if its citizens arg non-Muslims.
Dl -Kufir is the land where Kofr Jaws are implemented i all matters of life and whose
security is maintamed in the pame of K even it all its citizens are Muslims. This is
because the criterion ol a region bemg Dar al-lsfam ov Dar al-Kufr are the laws that are
imiplemented there, and the security by whichi it is protected.

the criferion s not the rehigion
of it et

itizens, Ot of the Muslim countries of foday, there is not a single couniry or state
where Islamie laws are exclusively implemented in ruling and It

fe's affaws: theret

ore all of
them are considered Dar ai-Kufr alithough their eitizens are Mushims.

Therefore Isfam makes 1t a duty upon alt Mushims to work 1o ¢h asm,a, their countries from

D wl-Kifi 1o Dar af-Idlam, and this can be achieved by establishing the Islamic State Le.
the Klilafah, and by electing a Khaleefah and taking a bay'afr on him that he will rule by
the Word of

Allah (sw) 1e he will implement Islamic laws i the country where the
Khilafah has been established. Then the Mushims should work with the Khilafah ro
combine the rest of the Tslamic countries with i1, hence

the countries will become Dar af-
Istam and they will then carry Islam to the world through invitation and jihad.

9.19 Jiliad

Fihad is the expending of one’s maximum capability through fighting in the way of Allal
fswt) to raise His (swi) Word, to spread the call of Istam directly or with the aid of mos

or epinion or throueh mobilising the masses or others. Jihad ther is the fighting © raise hg

Waord of Allah {xwt) and o spread Islam, and itis a daty which has been mmbi

hed in the
Qur'ag and Sunnah. beeause tens of verses and ahadith have confirmed that,

Jthad originally s fard kifavah (o collecive duty o be Dnifilled by a sufficient niimber of
Muslims) but when the enemy atiacks it becomes an individual duty for all Muslims.
meaning that jihad 18 faed Kifayab ariginally 18 that we begin fig
did: not

fhe
ehiting the gnamy even il he
start nghtmg us. 1 o one from the Muslims begins fighting in any periad of time,
all Muslims then would have committed a st by feaving Jihad. And the iom ithad s not a
defensive war: iU is in fact a war 1o raise the Word of Alah (swi), and it i compulsory
originally in order 1o spread Islam and to carry its message even 1f the disbhelievers did not
attack us.
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D20 International Relations

Fhe relationship of the Islamic State with other states should be based upon Islamic laws
and would bein the following form:

b A the countries of the Islamic world are 1o be considered as if they are one. because
Mushims arc an Ummah apart, and they should be one unit as one state and one being.
[herefore. the relationship with theny is not considered within foreign relations with states
nor g part of the foreien poliey, rather it should be a part of home poliey. Theretore the
Istamic State docs not establish any diplomatic relations or enter inm any freaties with
them. It is necessary 10 work 1o unite them into one state, the Stare of the Khilafah, The
citizens of these countries are not ums;d cred foreigners, i thelr country 18 Dar ol-fslon:
they are treated ascitizens of the Khilafah, Hihetr region is Dar of-Kefr they are treated as
citizens of Dar al-Kuafi

-~

2. AL the other countrics of the worldl i the East or the West are considered D ol-Kufr
and potentially Dar al-Harb (land of war), and the relationship \mth them s g part of the

foreign policy, and this relationship is defined by the demands of jihad and the bnerests of

Miighims and the Khilafah Stite according (o the divine law.

3.0t s allowed o enter nto treaties with these countries, treaties of good neighbourhood.
commerce, trade. science, agriculture, and those similar matters allowed by Islam on
condition that these treaties are for limited pericds and the entranice into these treaties is
aceording to the demands of jihad, and the interests of Muslims and the Khilafah State.

The relationship with these countries should be according to the text of their treatics. The
wreaties in commerce and frade should he limited 1o specific ftems, a specific period, and
under specific conditions which are necessary for Muslims of condititn that they do not
strengthen those countries. The citizens of those countries can enter the Khilalsh on the
basis af an identity card withont the need of a passport if the treaty says 5o, provided
simitar treatmient is offered 10 Muslims.

4. Countries with which we do not have tregties or pacts include the colonial/imperialist
nations like the United States, Britain and France and those countrics which have intentions
on Muslim lands, like Russiaz these nations are considered to be in a potential war (Kafir

Harbi Hukmany with the Khilatah, Therefore all precautions must be taken towards them
and no diplomatic relations should be established with them, and they should not be
allowed to open embassies within the Khilafah, The citizens of these countries are required
to have a passport to enter the Khilafah and permission is required for every visit,

5. Theactual warring nations (Kafir Harbi Fittany like Tsrael, should be considered as states
at war with the Khilafah, and as such the basis of all relations are as if war is engaged
between us and them, irvespective of the current situation whether ane of war or cease-fire.
All of such state’s citizens are prohubited to enter Mushm countries and the bleod and
property of its non-Muslim citizens have no sanetity.

A cease-fire treaty can be entered Into with these warring nations only for a specified time.
These treaties cannot be for an

any of these nations cccupies Islamic lands as Isracl has occupied Palestine, then legally no
peace can be established with her even if the occupied territory only exceeds a square inch,
because she has become an-aggressor by this act. Peace with her would mean foregoing a
piece of Islamic land and enabling her to control it and Muslims within it, and this is noi
allowed by Islamic Law. Islam then makes it imperative upon all Muslims to engage her in
war and exterminate such a state and free the Muslim lands from her. Allah (swt) says,

“And Allah will never make way for the disbelievers upon the believers.” [TMQ 4:141]
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“dnd who. fransgiesses on you, ransgress on him as he hos iy ansgressed on you

;;f;wg 1

». The Khilafah State cannot enter into military pacts with other countries. These include
mumdi defence and mumal security pacts and what is associated with them, lke military
facilities or provision of military bases, airports and harbours. These pacts are profiibited by
Islam and Muslims are prohibited to enter into them with disheliever countries because it is
not permitted for Mustims to fight under g Kaflr flag or in the

way of disheliel or for a

disbelieving country, or that a Kafir be allowed to have influcnce vi Muslims or the land of
sham.
7. 1o ask for the help of disheliever nations or their troops is prohibited because the

Messenger of Allah (saw) prohibited Muslims from it when he stopped them using the
power of the pagans for fighting, as he (saw) said. “Do not fight with the fire of the
pagans™ and fire here is an indication of power. He (saw) also said. “We do not ask help
of a pagan.”

Similarly. to take aid or loans from these countries is prohibited because their loans are
with saterest which is prohibited because it is siba and because these loans and aid are a
means of creating influence for these Kufr countries over Muslims and their lands. Al this
s prohibited by the Shari”ah principle: “The means to a prohibited thing ts prohibited.”

Shmilarly. Musiims are not allowed to put their cases in the hands of disbelicving nations to
sotve for them, like they put their issues to the US, Russia, Britain or F;‘IENC for resolution.
because 1o seek help from disbelieving nations and armies and to put our cases into their
hands make way for these nations to exercise their influence and control over \hzxi]m\ and

Adlak (swi) has forbidden for dishelievers to Fave their way over Musiims.

stmilarly, it is not permitied for Muslims to enter into infernational argamsations hke the
United Nations, the World Bank, or the Intermational Bank for Reconstruction and
Development, becanse these <\»r£zmiiatiom are based on founds

itions contradiciory to the
bws-of Islam and becauvse the

are a fool my the hands of the superpowers, pfzriicvmriv the
LIS, which uses them fo achieve xpuml it tmwi and. as a means to create foreign influence
uport Muslims and their lands. This is furbidden by Shariah

;n’oh%i}iicti thing s i{sclFpmhiim::d.

Similarty, Muslims are ot permitted to enter info regional pacts or arganisations like the
Arab l,mtruc and the Organisation of Islamic Conference (OICY and pacts of munial
defence because they are all established on a basis which contradicts Islam and because
they sustain the division of Muslim lands arid prevent their unification as one state.

hecause: the means o a
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Glossary
LoMabdaa (Tdeology)

It the hzmc thought on which other thonghts are built. In this book. it means an
mtellectnal ereed (Cageedaly from which emanates a system. In today’s world, only three
ideologies exist: Istam, Capitalism and Conumunisin {of which is Socialism).

2. Systems

Fhe plural of system which are laws that organise for man the affairs of hife. Hence, the

economic system means the collection. of laws that organise for man the affairs of

ceonomics; similarly, there is the svstem of ruling and the social svstem ete. Sometimes
system reters o a gnmp of systems,

- hntellectual Creed Cageedahn

It s that betiel which men ~

ih {concludey by means of the mind (by rationalirg. by
iiumght} and 1135 the result of an intelectual approach.

It is to enter info a struggle with the ruler, by means other than a bloody struggle or
material means, with the intention of gaining total or partial change. This is undertaken by

a party from the people. It generally requires beliet in the faith and streneth of intention
and-strong determination in matters of confrontation,

5. Personality

The personality of a persen is composed of his intellect and his psyche. His intellect is the
manner in which his mind works, Le. the way he grasps concepts: and the psyche is the
marer in which he satisfies his mstinets and organic needs.

The Islamic personality comprises an Islaimic intellect and an Islammic psyche. This poses
the guestion: What is the Islamic intellect and psvehe? The answer to this is: the Islamic
mtellect is that which thinks on the basis of Islam, 1.c. it takes Islam as the only criterion
for concepts about life, practical and actual. The Islamic psyche is that which builds its
emotions and tendencies on the basis of Islam. ie. 1t takes Islam as the only eriterion for

the fultiliment of instinets and organic needs. In short. he who thinks upon the basis of

Islam and regulates his desives under the control of lskam possesses an Islamic personality.
6. The Purification Process
[ts the unification process of the concepts, thoughts and beliefs of the Ummah. such that it

results i the unifying of the aim of the Ummah, This aim s the establishment of the
KChilatah that implements Tslam and carries its message 1o the rest of the world.

7. The Hizb Culture

It 35 the collection of Islamic rules that the Hizh has adopted. Le. 1t bas selected them from
the entire rufes of Islam. These inciude those which deal with the solution of the individual
problems between people and in their relationships. They also include those which concern
the confrontation of the public opinion found between Muslims and others, and concern the
retationship of Muslims and others. They are constituted of [slamic thoughts, concepis and
rulesy and nothing else, They do not }uw any non-Islamic content nor are they influenced
by nou-Islamic things. They depend only on the principles and rules of Islam.

8. Interaction

40
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[tis the friction between two types of matters such that there is overlapping, it is similar o
that which happens in a chemical reaction. Interaction is the second sty e within the
defined stages of the Party, and it congists of making the Ununah understand the ideotogy
of the Party as a well defined aim. that is to muke the Ummah adopt the Party’s ideology
and thoughts as its own. [nteraction takes place when the Ummal gives its opinion about
these thoughts either by supporting them or apposing them.

&

G Al-Mudharabak

It is a contract between two persons i business. One of them contributes the ¢apital and the
second ene contributes the work.

M. AbAMisagar

[tis the handing over of one’s trees 10 another person for the purpose of irrigating them and
for the rest of the essential work in retury tor a known part of the trees” frait, It is only
allowed in the case whete the trees have fiuit on them or they give fruits every yvear like the
LIS,

FL Open Disbelief (Kufr Bu'ah)

It is disbelief clearly defined by a definite evidence as a dishelief. as narrated in “Ubada ibn
as=Samit’s hadith that the Messenger of Allali (saw) said: *._but that you may see open
disbelicl on which you have a clear proof from Allah.”

So the Messenger of Atlah (saw) did not Hmit hig saving to open disbelief but added, “on
which you bave a clear proof from Allah.” “Clear proof” mesans » definité evidence,

Therefore open disbelief is that clearly defined by 4 definite evidence. Examples of this are:

- Ruting without the Word of Allal: (it

- o believe that Islam is not i for all circumsiances,
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